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“Interplanetary war, interplanetary shame, interplanetary 
disgrace, interplanetary crime, interplanetary murder.” 

– Alpha Blondy, Interplanatary Revolution (1984)

Musab Younis, originally from Manchester, completed his MPhil (2012) 
and DPhil (2017) in International Relations at Oxford, under Andrew 
Hurrell,1 where he later served as a College Lecturer in Politics at St 
Peter’s College. From 2018 to 2024, he was a Lecturer and then Senior 
Lecturer in Politics at Queen Mary University of London before return-
ing to Oxford in 2024 as an Associate Professor of Political Theory. His 
research focuses on international political thought, theories of race 
and racism, empire, and anticolonialism during the late nineteenth and 
twentieth centuries, connecting historical perspectives on empire with 
contemporary political theory. His work explores anticolonial political 
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thought, especially Black and African anticolonialism, the history of race 
and racism, and issues of space, scale, and globality such as the North vs. 
South division of the world. He is currently working on a monograph 
about the intellectual history of global inequality, tentatively entitled The 
Pillage of Distant Worlds, while also simultaneously pursuing projects on 
the intimate politics of imperialism, demographic catastrophism, settler 
colonialism, and the concepts of speed and self in anticolonial thought. 
He has published academically on anticolonialism, race, nationalisms, 
transnationalism, internationalisms, labor, etc. Moreover, Musab Younis 
has published articles in the London Review of Books, the Guardian, 
Prospect, Baffler, and n+1, among other outlets.

On the Scale of the World begins with a map of the Atlantic, includ-
ing but not limited to: the United States of America, Canada, Cuba, 
Jamaica, Haiti, Dominican Republic, Puerto Rico, Trinidad, Tobago, 
Central America, Cape Verde Islands, coastal West Africa, the Sahel, the 
Maghreb, and Western Europe. Younis explores the concept of “the Black 
Atlantic” (2). From the late 19th century through the Interwar period of the 
20th century, Black writing developed a planetary “counter-narrative” (3, 
12) to the colonial drive to omnipotence, omniscience, and consequently 
panopticism. Younis wrote that Black Atlantic writers were “skeptical 
of claims to national or imperial uniqueness” (4). This inevitably meant 
reframing how geography scales the world, and how nationalistic and 
imperialistic ideologies create space on “the scale of the world (l’échelle 
mondiale),” as described by Henri Lefebvre.2 Race, which “operated in 
starkly temporal ways,” meant “to be sealed in the past, alienated from 
the present, written out of the future, or seen as always slipping back to a 
prehistoric state” (4). The colonized subject is, thus, stuck in “an immobi-
lization in both space and time,” which was “essential to imperial power” 
(ibid.). Therefore, anticolonial thought sought to escape these “spatial 
and temporal fixities of imperial discourse” (ibid.). In other words, the 
imperial world necessarily was built upon a scaling within which the 
ideology of race was premised. Therefore, Black Atlantic writers of this 
period focused on the scale of the global and the planetary, which was a 
prerequisite to accessing overrepresented Euro-American racial theory, 
so that it may be “turned against itself” (5). Younis, on the other hand, 



114    AMErICAN JOUrNAL OF ISLAM ANd SOCIEt Y 42:1-2

proposes even further “a set of scalar perspectives at once embodied and 
global, thus questioning the notion that positioned critique is antithetical 
to the planetary” (8). The impetus behind this method is “provincializing 
discourses of colonial rule” (ibid.) that cause “planetary dysphoria” (156). 
Even in the here and now, the United Nations (successor to the League 
of Nations) is predicated upon colonial universalisms, as well as Euro-
American cosmological and cultural assumptions (15), which became “an 
enforcer and legitimator of a world order that remained fundamentally 
imperial” (16). One Lagos-based journalist wrote in the Comet in 1935, 
“Ours may be a voice crying aloud in the wilds of the African Bush. But 
in the African Bush, away from the turmoil of super-civilization, one 
has time for mature reflection” (19). According to Younis, “Black writers 
identified race as a form of global hierarchy rather than a natural division 
of humanity,” which consequently created a “hierarchical turn” in Black 
Atlantic international theory (ibid.). Younis reminds us that according 
to Frantz Fanon, decolonization “sets out to change the order of the 
world” (21). This global project of decolonization could include many 
different, contradictory approaches to nationalism and internationalism 
for worldly reconfiguration (20-21), that is, “a counterpolitics of scale,” 
which is not forged “in an abstract setting but precisely in the face of 
the provincializing strategies adopted by the rulers of the world” (159).

The first chapter, “The Nation and the World,” explores Marcus 
Garvey and his Negro World newspaper, highlighting the contradictions 
in Garvey’s ideology, which oscillated between racial essentialism and 
Black cosmopolitanism; his belief that economic conditions, rather than 
color, are the root of racial prejudice; and his resistance of Euro-American 
imperialism through a vision of Black nationalism that emphasized both 
a global solidarity among colonized peoples and a focus on national 
sovereignty, all while acknowledging Garvey’s complex views on race, 
colorism, and the promotion of Blackness as a means of planetary cos-
mological transformation.

Chapter two, “The Structure of the World,” examined the Gold 
Coast Leader’s West African writings, which argue that race is integral 
to Africa’s exploitation within the imperial system, identifying white 
supremacy as its ultimate goal and calling for African nations to unite 
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in anticolonial resistance on a planetary scale; this resistance, rooted in 
traditional West African thought, challenged imperialism’s spatial and 
economic confinements that immobilize Africa, critiqued colonial cap-
italism for perpetuating Africa’s underdevelopment, and framed WWI 
as Europe’s own self destruction in “competition to dominate a globally 
bifurcated system erected upon the exploitation of colonized peoples” 
(69).

“The Whiteness of the World” is the title of the third chapter, which 
begins by explicating how American eugenics were adopted in Europe, 
where even Marxists said not to “forget that the first waves of Orientals 
and Slavs that are breaking on France presage the invading flood which 
threatens to submerge that which is left of our civilization and health of 
our race” (71-72). This was during a time when France was the foremost 
destination for immigrants in the industrialized world, and “over the 
course of twenty years, its foreign-born population almost tripled—a 
demographic shift unknown to other European nations until after the 
Second World War” (72). During the expansion of “indirect rule,” the 
spread of “scientific” racism was resisted by Black francophone writers 
based in Paris on a planetary scope, which meant that Whiteness was 
“an instantiation of a planetary structure” (74). In other words, chapter 
three, “examines how Whiteness became a world-gesturing category in 
France and anglophone West Africa,” in which Whiteness “disoriented 
the spatial and temporal underpinnings of assimilationist hopes” (ibid.). 
Black Atlantic critiques of colonialism became “optimism with suspi-
cion,” aspiring to transcend the “scalar bounds” and “spatial limits” of 
an imperial Whiteness “that shaped the lives of those involved in the 
colonial encounter on an intimate scale” (98).

On the other hand, chapter four, “The Body and the World,” begins 
with the Gold Coast Leader expressing alarm at “the great influx of 
Europeans into our country” (100). The English, on the other hand, 
writing in the London Outlook, said, “except for the nomadic savage, 
[Kenya] lies empty of mankind, as did the Western prairies of America 
fifty years ago” (101). It is as if the Black body is erased from the world 
“and the dolce far niente of the African native is doomed to disappear” 
(102). In other words, Younis examines, in this chapter, “colonialism’s 
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corporeality” and “one’s own personhood in relation to the vast and 
apparently impersonal scale of global order” (103). He contends that 
conceptions of the Black body and the process of settlement in “spa-
tiotemporal and comparative terms” (127) undermined colonialism’s 
corporeality, and thus, homo œconomicus’ position in the planetary 
order.3 Finally, in chapter five, “The Time of the World,” Younis suggests 
“that we consider more carefully the ambivalences we find in antico-
lonial writing on time” (129), which “focuses on the racial-temporal 
matrix that sapped the sovereignties of Haiti, Liberia, and Ethiopia, 
the interwar period’s only officially recognized ‘Black states’” (132) “…
within a global racial order” (133).

Despite all that the book aims to cover, there are some myopias and 
lacunae that can be identified. Most notably, despite his digression on 
gender and sexuality (123-127), Younis’ engagement with gender theory 
appears to be a tertiary and peripheral afterthought, rather than an over-
arching approach to the archive. Younis’ critique of “mothering” (126) 
puts it in contradistinction to Marxist-feminism, yet fails to acknowledge 
mothering’s planetary anti-imperialist collectivist orientations.4 In spite 
of his fourth chapter being about bodies, his monograph is marred by a 
disengagement with negative stereotypes about Black femme corpore-
ality, such as the full-figured “jezebel” trope.5

Also, despite conceding that Younis’ own archive is “within a tradi-
tion of patriarchal anticolonialism” (123), a more detailed outline of the 
patriarchal nature of the archive earlier in the monograph could have 
further elucidated Black Atlantic femme and queer resistance during the 
interwar period. In addition, Younis’ focus on print culture was to the 
occlusion of contemporary oral histories of the interwar period. Print 
culture can be frozen in time, but what Younis does well is to thaw these 
texts for theoretical exploration in the here and now.

Moreover, a further explication of the narrow archive chosen would 
have assisted in understanding the omission of important interwar Black 
Atlantic texts relevant to this period, such as W.E.B. Du Bois’ “The Souls 
of White Folk,” or his large project on WWI, intended to be as large as 
Black Reconstruction.6 This would have bolstered his arguments regarding 
African troops in the Rhineland and Marcus Garvey’s move to include 
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North Africans within Blackness (23-37). Additionally, why only focus 
on the Black Atlantic at the expense of interwar East African and South 
African thought? Did they not have a global and planetary vision? Why 
exclude West African lusophone authors?7

While Younis arguably overrepresents Marcus Garvey’s role during 
this period, what he does well is challenge the notion that Garveyism is 
mere pseudomilitaristic “Black Nationalism” or “self-help and capitalist 
uplift” (29). According to Younis, inherent to Garvey’s oeuvre are his 
contradictory notions of “nationalism and internationalism” (ibid.), his 
oscillation “between the narrow and the expansive, the particular and 
universal” (28). In other words, Musab Younis convincingly argues that 
Garvey’s “colored cosmopolitanism” destabilizes “racial essentialism, and 
push[es] at (even dissolve[s]) its boundaries” (ibid.). Therefore, destabiliz-
ing—even dissolving—arguments that Garveyism is merely an “American 
Black nationalist movement.”8

While the archive that was 
used is described by Younis as 
“anticolonial,” his monograph 
marks a welcome addition to 
contemporary postcolonial 
theory, which is widely appli-
cable across various academic 
disciplines.9 This is evinced by 
the way in which Younis closes 
his book, “The concerted attacks 
on the three sites of Black sov-
ereignty, [Haiti, Liberia, and 
Ethiopia], in the interwar order 
foreshadowed the ways in which 
formal decolonization could exist 
alongside global stratification. 
This contradicted the idea that 
decolonization constituted a true 
normative revolution in world 
politics… the international order 

Figure 1. Algerian premier Ahmed Ben 

Bella (left) and Martin Luther King, Jr. 

(right), 1962.
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that emerged after the Second World War in fact drew profoundly on 
the stratifications of political time that had emerged during the colonial 
period” (153-3). Put differently, “Haiti, Liberia, and Ethiopia proleptically 
showed that statehood represents no easy escape from the hierarchizing 
temporal power of race” (155).10 Younis suggests that “we now live in a 
planetary age rather than a global one. The globe is ‘a humanocentric 
construction’; the planet is a concept ‘that decenters the human’” (156). 
He concludes by stating, “…the pan-African project for a united polity 
on the continent represents the clearest attempt at maneuvering Black 
Atlantic critique into international politics” (158). In the Post-war period 
after WWII, the Amazigh people (Berbers) claimed nationalistic African 
indigeneity, while also adopting both pan-Africanism and pan-Arabism, 
despite the tensions between the two.11 Muʿammar Qaddāfī (1942-2011) 
famously expanded his earlier notions of pan-Arabism to also include 
pan-Africanism, a pivot that caused further retaliation from the United 
States’ Central Intelligence Agency (CIA), leading up to the infamous 
2012 Benghazi scandal.12 Perhaps, some lessons from Musab Younis’ 
monograph—such as the interwar solidarity between the “pan-Oriental” 
and “pan-African” (32) movements—could do us some good in the here 
and now, as alleged “plausible intent to commit genocide,” “war crimes,” 
and “crimes against humanity,” continue in Palestine, East Turkistan, the 
Rakhine, Sudan, Ethiopia, and Azerbaijan, in sharp defiance of the United 
Nations’ International Court of Justice and the International Criminal 
Court.13
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